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This article is a thematic exploration of Diwan-e-Abi Talib, a collection of poetry
attributed to Hadrat Abu Talib ibn ‘Abd al-Muttalib, who was the uncle and protector
of the Holy Prophet PBUH. Besides its historical and theological significance, Diwan-
e-Ab1 Talib contains multiple and multidimensional themes in it. This research fills a
fundamental gap through a comprehensive analysis of the themes conveyed in his
poetry, while aligning them with Qur’anic teachings and the Sunnah. The Qualitative
approach and descriptive mode of expression have been employed for the thematic
analysis .There are various themes in Diwan-e-Abi Talib, but this study focuses only on
foundational Islamic themes, including monotheism (Tawhid), support for the Prophet
and the Prophethood (Risalah), his moral excellence, noble lineage of the Holy Prophet
PBUH, and righteous religion. This research concludes that the Diwan-e-Ab1 Talib is
not merely a collection of poetry depicting the Islamic history, rather it conveys the
fundamental message of Islam through its sublime themes. It offers further research of
multifaceted dimensions of Diwan-e-Abi Talib.

Diwan-e-Abi Talib, thematic analysis, Qur’anic themes, Sunnah.
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Introduction:

Hadrat Abu Talib ibn Hadrat ‘Abd al-Muttalib played a significant role as a chief
protector of the Holy Prophet PBUH. His contribution in the protection of early Islam
and the Messenger of Islam, is beyond any doubts. He was born in 536 A.D. to Hadrat
‘Abd al-Muttalib, who was the follower of Abrahamic faith, and belonged to a noble
family of Banii Hashim, a clan of the Quraish tribe in Makkah. His name was Abd-e-
Manaf.('’*) According to one narration, his name was Imran. But it is a weak narration,
however, his kunya became more well-known than his actual name. (°) After the death of
Hadrat ‘Abd al-Muttalib, Hadrat Abii Talib assumed the charge and became guardian of
his nephew;(*”*) and raised him with deep affection, love and loyalty. (°)

Throughout the infant years of Islam, Hadrat Abii Talib supported and encouraged the
Holy Prophet PBUH, both emotionally and politically. His unwavering support and
firmly exercising of his tribal authority remained a protective shield against the
persecution and all the threats from the Quraishi elites. Inspite of every kind of social and
economic pressure, Hadrat Abii Talib persisted in his words and actions of unfaltering
protection of the Holy Prophet PBUH. His words _ his poetry, character and his
actions reveal him as a person who has deep love and firm faith in the Holy Prophet
PBUH. His role in Islamic history cannot be termed as only political or familial, rather
theological and literary aspects of his personality need to be appreciated, as well. His
poetry serves as both a moral manifesto and a form of resistance literature.

His poetry contains multiple and multidimensional themes depicting his thoughts and
feelings, which need to be explored. His poetry contains traditional meter and rhyme
using symbolism and imagery, and sometimes he uses direct and un-embellished
language. His verses resonate expressive questions, oaths and declarations to the enemies
of Islam. In other words, it also presents a clear psychological and emotional
understanding of infant years of Islam. It is an utterance of the Qur’anic and Prophetic
message that affirms and defends the Prophet PBUH and Islam.

Diwan-e-Abi Talib is a collection of Arabic poems, which has been compiled from early
historical and biographical sources. Although, these poems were not written formally
during his lifetime, yet these were preserved through oral transmission and later citations
by early Islamic historians and compilers of the Strah:("),(*)

“This valuable Diwan was graciously presented to us by the virtuous
scholar, the noble Shaykh Muhammad al-Sammawt; and he permitted us
to transcribe it from his own copy, which he had written from a
manuscript he found in one of the great libraries of Baghdad. That
manuscript, in turn, had been copied from a version written by ‘Afif ibn
As‘ad in Baghdad during the month of Muharram 370 A.H., which itself
was based on a manuscript in the handwriting of Shaykh ‘Uthman
ibn Hayy al-Nahwi." (°)
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This study critically analyzes Diwan-e-Abi Talib, which identifies, examines and
interprets its themes on its resonance and alignment with the Qur’anic and Prophetic
themes. The resecarchers have consulted two books entitled as Diwan-e-Shaikh-ul-Abatih,
Ab1 Talib, published from Maktaba Nainwa Al-Haditha Tehran; and Diwan-e-Abi Talib
bin ‘Abd al-Muttalib, published from Dar-o-Maktaba al-Halal, Bairut Lebanon.

1.2. RESEARCH GAP
The researchers found that the literary and thematic analysis of the Diwan is under-

explored, particularly in how its themes align with those of the Qur’an and the Sunnah.

This study addresses this research gap through thematic analysis of the Diwan, and
harmonizing them with the Qur’anic teachings and Prophetic practices.

1.3. OBJECTIVES OF THE STUDY

1) To detrmine and analyze the fundamental themes of the Diwan-e-Abi Talib.

2) To align these themes with the Qur’an and the Prophetic practices.

1.4. RESEARCH QUESTIONS

1. What fundamental themes of Islam are present in Diwan-e-Abi Talib?
2. How do these themes align with the Qur’anic teachings and Prophetic practices?

1.5. METHODOLOGY

Qualitative approach has been used to analyze and interpret the themes of the Diwan. The
foundational concepts of Islam have been extracted as the themes; and they were
categorized in various headings including monotheism, moral support for the Prophet
PBUH and the Prophethood, noble lineage, moral excellence and righteous religion.
Critical analysis of these themes has been executed while aligning them with the
Qur’anic themes and the Sunnah.

Arabic text was extracted from two versions ('°), (') of Diwan-e-Abi Talib. English
translation has been used for thematic analysis.

Literature Review

While several biographies and classical sources mention Hadrat Abu Talib’s poetry, but
specific analysis of his Diwan is scarce. English translation is also found, but not includes
analysis of the verses.

Content and Themes of the Diwan

In pre-Islamic days, and early Islamic years, poetry has been used not only as an artistic
expression of Arabic language, rather it was also used to express one’s identity, thoughts,
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feelings, loyalty and inclination, resistance and philosophical demonstration. Similarly,
the poetry of Hadrat Abu Talib signifies his artistic excellence, as well as, various
multidimensional themes. Although, his poetry bears the historical and theological
significance, yet it has been under-explored. It not only gives an insight into the early
years of Islam through its depiction of social, cultural and political environment; rather it
contains such themes which echo the teachings of the Qur’an and the sunnah. This study
aims to identify those themes and present them in the perspective of the Qur’an and the
Sunnah.

The Diwan of Abu Talib reflects several major themes, but this article has focused only
on these following themes:

Support for the Prophet PBUH
Prophet’s Moral Excellence

Noble Lineage of the Prophet PBUH
Righteous Religion and Divine Mission
Monotheistic Inclination (Tawhid)

All these topics resonate in the Qur’an and the Sunnah, and align with their fundamental
themes. In this section, the poetry of Hadrat Abii Talib has been analyzed under above-
mentioned headings. Only five poetic verses have been brought under each head. The
verses from the Holy Qur’an and the Sunnah have been quoted in order to show
alignment and the harmony between both the poetry, and the Qur’an and the Sunnah.

Support for the Prophet PBUH

His poetry is a categorical manifestation of his support for the Holy Prophet PBUH,
despite all social, economic, and political pressures.

JolB3 853 (ellel Uy

Translation: By the House of Allah, your claim is false! We would never forsake
Muhammad — until we fight and defend him with our spears and blades!

i grai G5 Wiy
T e e a5

Translation: We shall never surrender him, not until we lie slain around him, And forget
even our sons and wives in his defense.
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Translation: “We will not abandon him until we are slain around him And denial has
never harmed the chosen Prophet.”

LT 25 Jpna G
ARG o=

Translation: We defended the Prophet, the Messenger of the King, With flashing blades
like lightning’s sting.

He calls Hadrat Muhammad PBUH “Rasil al-Malik”, which is an open declaration that
the Prophet PBUH has been sent by the Lord (Allah), and therefore, one who opposes the
Prophet PBUH, opposes Allah, the Almighty.

These verses contain an infuriated rebuke against Quraish leaders and enemies of the
Holy Prophet PBUH. The theme in the above-mentioned verses is found in the Qur’an:

i sl A2 ) 4t 288 s N

“If you do not aid him [Muhammad], Allah has already aided him when those who
disbelieved had driven him out...” (**)

R N S S U S ARV I SR PR BT PP IPPE e
LA e B Gl 215 1508 1BE T ¢ D3l b 13l )l O3l )

“The (true) believers are only those who believe in Allah and His Messenger and then do
not doubt but strive with their wealth and their lives...” (**)

1 53 1) o Uit 1S 5 sl B3 B WL il 5 285eeg (S8l 1015 2450 1450 Oy o

= T gk kPR 3G E e (7 s P PR A

O oAb W 90 G 13l B Dl B ol ‘--;-"“é}*‘))
Translation: Say: If your fathers, and your sons, and your brethren, and your wives, and
your tribe, and the wealth ye have acquired, and merchandise for which ye fear that there
will no sale, and dwellings ye desire are dearer to you than Allah and His messenger and
striving in His way: then wait till Allah bringeth His command to pass.(**)

These poetic verses reflect the ultimate love and loyalty of Hadrat Abu Talib towards the
Prophet PBUH, as well as, the true spirit of fighting for the protection of the Holy
Prophet PBUH, never to yield. This declaration of loyalty and unwavering support with a
quick readiness to die for the sake of the Prophet PBUH align with the Qur’anic concept
of nasr al-nabi (support the Prophet). As he says:
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Translation: “So proceed with your mission—there is no blame upon you For your
religion is sufficient for us, and it is our religion too.”

It e choesin '>:many Qur’anic verses
T Gl W2 e
Translation: ”...Indeed, We will support Our Messengers and those who believe* —
Allah’s Supportfor the Holy Prophet PBUH: (*°)
Gl ot A3 oo 4
” He is the One who supported you with His help and with the believers*

These verses declare both loyalty and defiance, which is a daring challenge to the
arrogance and envious plots of Quraishi elites mapped against the Prophet PBUH.

PROPHET’S MORAL EXCELLENCE

A most striking characteristic of his poetry is the praise of the Prophetic qualities and the
nobility of the personality of the Holy Prophet PBUH.

4y (L”.Sv inind el
b e T 2

Translation: A radiant one — by whose face the clouds are made to pour down, the
spring for the orphans, a shield for widows evermore.

It contains the same theme which is being presented in the Qur’an:
Gedall 525 W) B U
“And We have not sent you, [O Muhammad], except as a mercy to the worlds.” (")
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“Did He not find you an orphan and give [you] refuge? ... So as for the orphan, do not
oppress [him].” (**)

He uses the imagery of rain. Allah, the Almighty also uses the imagery of rain for the
Holy Prophet PBUH: (*°)

w5 sk G B ) et sl 5
“...and We send down from the sky rain charged with blessing...”

Imagery of rain is the symbol of the beautiful face and bounteous existence of the Holy
Prophet PBUH, which pours down the spring of blessings upon all the creatures.

I A S (A T TPt
M‘JY)“JWV"%‘MJ‘U‘&M‘J*‘S

“Certainly, did Allah confer a great favor upon the believers when He sent among them a
Messenger from themselves...” (*%)

Wik o AT G Al 2
Lol 31 p&AT 56 13

Translation: So, who is like him among all of mankind, or who can hope for one so
refined— When leaders are measured, the noble compared.

IR UK
gl A 5hs 92y

Translation: The Prophet of God, noble in his origin, exalted in character —he is the
rightly guided, divinely supported one.”

st g5
iy 2 B )

Translation: In,the care of a man whose command is guided He calls to the truth and
seeks refuge in it.”

>0y 14 % 5=

Translation: Indeed, Ahmad has come to them with the truth, He brought no falsehood.
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Allah, the Almighty praises His Prophet PBUH in the following words: (*')
“And indeed, you (O Muhammad) are of a great moral character.”

s sl b Jis 68 ad

“Indeed, in the Messenger of Allah you have an excellent example...” (**)
L 5 1 @ 12
yv 3 tUa»
“And he is not with the unseen [revelation] stingy. And he is not accused of madness” (**)

L, ,

RGN ki Gs
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“Your companion [Muhammad] has not strayed, nor has he erred. Nor does he speak
from [his own] desire.” (**)

These poetic verses align with the Qur’anic themes of the truthfulness and divinely
guided speech of the Holy Prophet PBUH. He praises the Prophet PBUH for his personal
excellence, noble lineage, and divinely chosen status. Hadrat Abt Talib states that theses
Prophetic qualities and personal characteristics of the Holy Prophet PBUH are evident, as
well as, also well known by the Quraish. The portrayal of the Prophet’s character as
depicted by Hadrat Abii Talib is a loud resonance of the Qur’anic appraisal of the Holy
Prophet PBUH.

These words of Hadrat Abii Talib reflect the standard declaration of Islam (*°)
"...Muhammad is the Messenger of God"

His words present such a personality of the Holy Prophet PBUH, who is not only a
perfect, the wisest and the most upright person, rather a chosen person who is assisted by
the divine aid. Hadrat Abt Talib risks his social position by categorically calling him the
Prophet of God. In fact, he presents him as a Messenger who recites revelation (*°) and
whose every word is guided by God Himself. ()
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NOBLE LINEAGE
Hadrat Abu Talib states:

HE 5 ps Js
s BsET 20 )

Translation: Men of nobility, upright in their lineage, They are drawn to glory — by
noble, and excellent fathers.

W55 s 1 s &) Wi
2.0% g 8 s o . G5 <
L Bl ds 13)

Translation: —Indeed, the best of all people in soul and lineage When the leaders of
creation are counted—is Ahmad.”

o g B3 Ul
e 258 G sl i S

Translation: And (he possesses) noble qualities that are honoured by the glory of his
lineage, What he gives you today suffices for what you hope for tomorrow.”

Translation: All praise is to Allah, Who has honoured my people, And raised them
together in rank and distinction."

B 5 ua b Igace 350

Translation: They have preceded others in glory — whoever reflects will know, A glory
that is inherited and a lineage that is newly distinguished."

The couplet opens with 4 2l echoing: (**)

r,‘/ﬂ/“T :éj ;\3 2o “T
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These poetic verses affirm the moral nobility, and honourable lineage of the holy Prophet
PBUH, which aligns with the Qur’anic interpretation: (*°)

Gl Gl das s 51 55 Ghs el 2 W s 1 Ok 0

“And those who say, ‘Our Lord, grant us from among our spouses and offspring comfort
to our eyes and make us an example for the righteous.””

The Prophet PBUH himself said: (°)

e 88 Gl O e B B G G 5T g 09 5 e S g e J B 0y J6 0B A o e

"I have been commissioned from among the best of the generations of Adam’s
descendants, generation after generation, till I came into being in the generation in which
I have come.”

,Ahmad" is one of the Prophet's noble names"also mentioned in the Qur’an: (')

Ly o _f ¢ o .
DA DD Gak fe 20 J3hg Ry

Translation: And giving glad tidings of a Messenger to come after me, whose name will "
"...be Ahmad

These verses state the significance of the Prophet’s noble lineage which categorically
defines the purity and perfection of the forefathers of the holy Prophet PBUH. (*?) As
Allah says in the Qur’an:

:;:’/ ;m TL% % /.’:Zj

“Your passage through those who prostrated”
And the Hadith says: (**)

“ Indeed, Allahhas chosen Isma‘1l from the children of Ibrahim, chose
Kinana from the children of Isma‘1l, and He chose Quraysh from Kinana,
and He chose Banii Hashim from Quraysh, and He chose me from Banii
.Hashim”

It echoesthe Qur’an: (**)

Gl o e 05 i J5 s 8l e 0 8

Translation: Indeed, Allah chose Adam and Niih and the family of Ibrahim and the "
" family of ‘Imran above all peoples
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These couplets represent the nobility of his honourable lineage and superior ancestry. It is
in quite a harmony with the Qur’anic themes. HadratAbu Talib reflect such a character
of the holy Prophet PBUH, who is elevated in both soul and spirit. His poetic words
endorse the moral and spiritual excellence of the Prophet PBUH. He affirms that every
excellence or elevated status is only conferred by Allah, the Almighty. He is thankful to
Allah, Who has honoured their tribe with the noble emergence of the Holy Prophet
PBUH in their lineage.

RIGHTEOUS RELIGION AND DIVINE MISSION
HadratAbu Talib sttaes:

b 2B 255 535
Ul 248 &35 50 20

Translation: You called me and claimed that you are a sincere adviser. Indeed, you spoke
the truth, and you were always trustworthy before.

8L Lok B Gy S
G 40 063t 25 o

Translation: And you presented a religion, which I know to be among the best of all
religions of mankind.

55 0 ) G e L35 g
os g0 st0% < .
S 5 A e )

Translation: And what guilt is there in the one who calls to God alone To a straight
religion whose people are not damned?

i ity Fu &y
Translation: ,If what Ahmad has brought today is radiance And it is (destined to be) the
"...religion on the Day of Gathering (Resurrection)

HadratAbu Talib praises the perfect and truthful message of the Holy prophet PBUH. He
calls it the truest religion of all the religions, as well as, the religion of the Day of
Judgement. He not only praises the Holy Prophet PBUH for the truthful message, but for
being the embodiment of truthfulness, as well.



Al-Irfan (Biannual Journal) -21- July-Dec 2025

The truth brought by the Holy Prophet is true religion, as depicted in the Qur’an: (*°)
GG Gk € P
8 0 G 3 ) 20

"...We have heard a wonderful Qur’an guiding to the right path"

He calls to truth, the religion Islam: (*°)
Oadi s 04
" To Him alone is the true call"
Allah praises the person who accepts the truth, in the Qur’an: (*’)
"...Whoever holds fast to Allah has been guided"
The call to the true religion is echoed in the Qur’an: (*)
st 50y 42055 5 53T 8
“Say: I call only upon my Lord and do not associate any partner with Him”

“There has come to you from Allah a light and a clear Book” (*°)

Hadrat Abii Talib affirms Islam as the only religion as resonated in the Qur’an:
Whoever seeks a religion other than Islam, it will never be accepted from him (*)
The Qur’an calls the Prophet MuhammadPBUH as the bearer of the eternal “Light”: (*')
5 815 S 8 a0 G s 1 36 LT st

“O People of the Book, there has come to you Our Messenger... There has come to you
from Allah a light.”

His poetic verses align with the Qur’an:(*?), (*)

LY B e 0 G
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“Indeed, the religion in the sight of Allah is Islam.”
G 3l 150 &y
“...and have chosen for you Islam as your religion.”

HadratAbu Talib affirms that Islam is the only religion, as stated in the multiple verses
of the Qur’an. He categorically states that the followers of Islam are honoured by Allah,
the Almighty and the Messenger PBUH of Islam is the most exalted one. His affirmations
are aligned with the Qur’an.

MONOTHEISTIC INCLINATION (TAWHID)

HadratAbu Talib invokes Allah as the one true God, the Lord of mankind, the Lord of all
the worlds. His affirmations are very much aligned with the Qur’an:

ot e 0 sy 33
gl

Translation: I seek refuge in the Lord of mankind from every slanderer against us—
whether a man or someone malicious strikes us with evil or taunts us through falsehood.

It relates to the themes of the Qur’an: (**)
A 35
jf@v el
"Say: I seek refuge in the Lord of mankind, King of mankind."
Se 155 055
el sl

Translation: —So that it may be a lesson for others By the Lord of the Easts and the
Wests!

This structure is quite Qur’anic: (*°)
S 4346 5 9 4 Y i g2 &

Translation: [He is] the Lord of the East and the West. There is no deity but Him, so take
Him as your Disposer of affairs.
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At another place in the Qur’an: (*%)
G L5 32 5
Translation: Lord of the two Easts and Lord of the two Wests.

These poetic verses affirm the supreme authority of the Lord of the worlds. These are
highly resonated in the Qur’an, as well as, they show his strong reverence for
monotheism. His poetic vision is not only social rather theological, as well, as is stated in
the Qur’an:

S5 ) 5 18 5 g
i AT 6h s

Translation: And what guilt is there in the one who calls to God alone To a straight
religion whose people are not damned?”’

This line echoes the Qur’an: (*")
Ul 50 3‘5,.,4" Y 7 23 @ S
Say: I call only upon my Lord and do not associate any partner with Him

By calling Allah alone gives a clear message by Hadrat Abu Talib, which resonates with
the Qur’anic concept of monotheism, and indicates his theological clarity. It is
characterized with the Qur’anic imagery and poetic eloquence.

The Qur’an is filled with this theme: (**)
5y 03k ¥ i Ll S5 g g 5 i

Translation: And when Allah alone is mentioned, the hearts of those who believe not in
the Hereafter are repelled,

Hadrat Abu Talibaffirms that the real helper is Allah, Who fills the hearts with
contentment and saves against the damnation.

Glabg s 2435% 33

Translation: All praise is due to Allah, Who has honored my people, And raised them
together in rank and distinction."
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This verse opens with 4 %) echoing: (*°)

/'_//"ET :Jj ;\3 N “T

He affirms that Allah is the One Who confers the sanctity and the exaltation.

A2 e 55T A

S g gls 556
il 4 o 53
MEERNIRI uth e
Translation: Indeed, God has honored the Prophet Muhammad,
And made among mankind none more noble than Ahmad.
He split for him a name from His own to glorify him,
So the Lord of the Throne is Mahmiid, and this is Muhammad. (*°)
The verse resonates with the Qur’an in the following verses: (*')
BART 58 55 Lo b J3s Bk

...a messenger to come after me whose name is Ahmad.

It may be regarded as an excellent example of the relationship of praise and mutual
elevation between the Creator and the creatures:

Gl 5 & asdi
All praise is for Allah. (**)

Hadrat Abu Talib declares that Allah has not only honoured the Holy Prophet PBUH, but
has also raised him in excellence by linking his name to God’s own Name- Mahmid. It
indicates a unique and elevated relationship between the Prophet PBUH and his Lord.

CONCLUSION

This study presents a harmonious alignment of the verses contained in Diwan-e-Abi Talib
with the themes found in the Qur’an and the Sunnah. It may be termed as a categorical
affirmation of love and loyalty, theological clarity, and a poetic expression of the
Qur’anic themes. It can be marked as a literary document of fundamental recurring
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Islamic themes including the moral support for the Holy Prophet PBUH, his moral
excellence, noble lineage, love and loyalty, Righteous religion and monotheism etc.

The Diwan-e-Ab1 Talib presents a multi-layered record of faith, love, tribal loyalty,
resistance and perseverance. Hadrat Abu Talib reveals himself as a man of moral
courage, selfless love, loyal honesty and immense courage, through his well-determined
and unwavering support for the Holy Prophet PBUH. The subject matter of his poetry is
not only a verbal expression of love and loyalty, rather a representation of practical
readiness; and aligns with the themes of the Qur’an and the Sunnah.

Sk Sk ke ok ok % %
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