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ABSTRACT

Muslims scrutinize life as a consecration of Allah the Almighty. It is
an imperative gift from the Lord for every human being. Islam stresses
on asylum and the respect of life of not only Muslims but non-Muslims
as well. An Aseptic life is another gift of Allah the Almighty. The last
epistle of The Holy Qur’an, revealed to the Prophet Muhammad (upon
whom be peace and greeting) explicit the sanctity of the life of human
beings again and again. The recapitulation of verses signifies the
prestige of human life. In the contemporary age, research in Medical
Science has attained worthwhile importance. The innovations in the
field of medical science have made some issues extremely exigent.
Such types of mechanical means have been invented which are the
substitute for vital functions of life and imitate the functions of some
organs of human beings e.g. Respirators, mechanical hearts, and
dialysis machines which are capable of continuing a proper functioning
life. So it is decisive to present a comparative analysis of life, death,
and sanctity of life to prospect their significance according to Islamic
literature and medical science to sort out the issues like euthanasia,
abortion, infanticide, and removing mechanical support. It also abates
the issues for doctors and also makes it effortless for caretakers of the
patient.
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LITERATURE REVIEW:

Imam Al-Suytti’s Sharah al- Sadir bi Sharah al-Mawta wal-Qubir is a
remunerative work in this regard. In his book, he has presented a sufficient exposition on
death and life hereafter. Islam on Origin and Evolution of life by Majid Ali, published in
1979, has provided the fractions of the origin and evolution of life of a human being with
an Islamic Perspective. “The definition of death in Islam: Can death of the brain be used
as a criterion of death in Islam?” was issued in the Journal of the Islamic Medical
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Association of North America, published in 1986. Fabian Andres Ballesteros Gallego
from McGill University Montreal did his dissertation in 2001 entitled “Sanctity of Life:
Exploring its Significance in Modern Science and Bioethics”. In his thesis, he explores
the sanctity of life according to medical science and to some extent in the context of
Semitic religions. There is no such work that can provide a systematic analysis of the
concept of life, death, and sanctity of life according to Islamic literature and Medical
science.

INTRODUCTION TO LIFE

First of all, it is better to confabulate the concept of life and death with respect to the
Qur’an, Prophetic Traditions, prominent Muslim scholars, and Medical Science.

“The New Oxford Encyclopedic Dictionary" has defined life in terms of the
difference between living and nonliving organisms with these words:

“Condition or fact of being living, that state of ceaseless change and

functional activity which constitutes the essential difference between living

organisms and dead or non-living matter; continuance of animate

existence”. ¥

“The Random House Dictionary of English Language” also beams light on
the concept of life in terms of human existence:

“The general or universal condition of human existence” ?

In Arabic English Lexicon, Edward William Lane ascertained the word “life”
concerning animals, plants, and human beings. He considers it also as an attribute of God.

"It signifies the faculty of growth as in an animal and a plant: and the faculty of
sensation and the faculty of intellect: and freedom from grief and sorrow and everlasting
life in the world to come: to which one attains by that 3L~. Which are intelligence and
knowledge and the L~that is an attribute of God?” )

There is not any single definition of life that grasps all of its aspects. It can be
defined in various ways according to different subjects.

It can be said that it is a state of existence which differentiates living beings from
non-living ones.

The perspective of life can elucidate in the manner as the author of New
Encyclopedia Britannica did. He explained life in the context of different subjects.

(1) The New Oxford Encyclopedic Dictionary, (Oxford: Oxford University Press & Bay Books, 1983), vol.2.p.975.

(2) Ed by Stein, Jess, (1973), The Random House Dictionary of English Language, (New York, Random House Inc,
p.p.827.

(3) Lane Edward William,(1863), Arabic- English Lexicon, (London: Williams & Norgate,vol. 1, p.682.
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DESCRIPTION OF WORD “LIFE (HAYAT)” IN THE QUR’AN

The wanrd “T ife (Hayaty” i derived from the trilateral rnnt ( ~ Y Thic rcan he
written in two forms (S}l-ﬂ\) and (sL&-1). This word life is used sometimes as a noun and
sometimes as a verb. Life is an antonym of death and this fact is abutmented by the
following verse of the holy Qur’an:

@ Sz V5 231 i g
“Nor are alike those that are living and those that are dead.”

Several Quranic verses contain the word Life (Hayat) and throw light on this world
according to different aspects. The theme underlined in this verse has been presented
under:

@ 5V G0 S 135250 001 Gl
“These are the people who buy the life of this world at the price of the
Hereafter.”

The verse points out the people who don't accede their wrong deeds for the sake of
the benediction of this world. Allah Almighty has said that they are the losers of the next
world because they have attained these worldly possessions after losing rewards of the
hereafter as a penalty. No one can help them to reduce their punishment afterward.

The life of this world is temporary and will end soon. One of the crucial purposes of
life is to anticipate for the hereafter and to spend it according to Almighty’s Will.

The gods other than Allah will never give them any benefit or detriment because
they do not possess any power related to life and death. They do not have the authority to
rise again after death. Allah almighty points out a distinction between Him and the fake
people by expressing His attributes related to life and death.

The sublime verse of Sarah al-Mulk denotes the creativity of Allah Almighty in this
manner:

@ adis osdd als
“He Who created Death and Life.”

In Strah Yunus Allah Almighty expresses the exclusiveness of His creation by
interrogating that it is very astonishing when He creates life from a lifeless thing. And the
only supreme power behind this marvelous process is Allah.

Doed - 220 2 % 2.0 - ad| s o

(1) Al-Quran 35:22
(2) Al-Quran 2:86
(3) Al-Quran 67:2
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“And who is it that brings out the living from the dead and the dead from
the living?”

Allah has bestowed life of different ranks to various possibilities according to His
Design (of creation) and their qualifications.

Some creatures are bestowed with such life due to which they have recognized
Allah’s existence and attributes.

The different verses of the Holy Quran presented above shed light on the
mismatched percepts of life:

Allah Almighty is the Master of life and death of His all creations. Life is an
antonym of death. No one has the authority to harm himself. The worldly life is not
eternal, the only eternal life is the life of the next world. The remorse of the persons on
the day of resurrection is those who spent their worldly life in beguilement and play. It is
only the quality of superb power that brings life from the dead after that again gives death
and will rise again.

So it can be said that after the above discussion the Holy Qur’an does not define the
concept of life. However it sheds light on its different aspects in various manners same is
the case of Prophetic Traditions but several prominent Muslim scholars have shed light
on the concept of life in an elaborated and sophisticated manner.

PROMINENT SCHOLARS ON THE WORD “HAYAT”

In the view of Husayn bin Muhammad renown as Imam Raghib al-Isfahant the word
Hayat contains several terminologies and meanings.

tamgl s Lexzad 3L
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1. Faculty of growth (al-Quwwat al-Namiyah), which is possessed by human
beings, plants, and animals.

2. Faculty of sensation (al-Quwwat al-Hassasah), due to which animal is called
Hayawan.

3. Rational operative faculty or faculty of intellect(al-Quwwat al-‘Amliyah al-
‘Aqliyah) that is possessed by the human being and because of it he is the
crown of all creations.

4. Freedom from grief and sorrow (Irtif a* al-Ghamm)

(1) Al-Quran 10:31
(2) Al-’ Asfahani, Raghib, Imam, Al-Mufradat fi Garib-al-Qur’an,( Bayrit:Dar-al-Qalam, 1412h), pp.268-269.
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5. Everlasting life in the world to come (al- Hayat al-’Ukhrawiyyah al-
’Abadiyyah); to which one attains by that Hayat which is intelligence and
knowledge. The life which will be faced surely by every human being.

6. Life is an attribute of Allah Almighty.

The human being has faculty of growth and intellect due to it he has been called
’Ashraf ul Makhlakat. He will surely face the life after death or hereafter. The life of a
human being is surely an attribute of Allah Almighty.

Imam Jalal al-Din al-Suyut1 elaborates Hayat in term of as antonym:

“It is an attribute that is a cause of perception and its opposite is death or

non-existence.”

Qadi Thana’ Ullah Pani Pati explicates the phenomena of Hayat in his
exegesis of the Holy Qur’an with these words:

“Hayat is one of the attributes of Allah Almighty and it is the such quality
that is associated with attributes of the highest order like knowledge,
command, intention, etc.®)”

An eminent scholar ’Abii Ja‘far Muhammad ibn-Jarir al-Tabar sheds light on the
word hayat with reference to the magnificent verse of Stirah al-Bakarah as:

g D S B ASOEY a4 T Vs 2 0I5 e 2 s i 4 ) FoRY
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“This word hayat who has perpetual (da’imah) life and a permanent
existence (baqa') without any initial or terminal limit, for everything that is
not he, although it is living, has a life that begins at a definite point and a
fixed limit".
He enlighten on the phenomena of hayat in limited context in a beautiful manner.
In Al- Mu'jam al-Wasit the phenomena of life has been expressed in the context of

growth, survival, and a characteristic that can differentiate a living being from an
inanimate object.

Gid B8 it oo Ly il 3 el U g si% AR NERY waialg slidly sodl B
G llS F5 fulidly godly Bl Jro olslad! 55

(1) Pani Pati, Qadi Thana’ Ullah, Tafsir Mazhari, (Queta, Balochistan Book Depot, 1983)Part 29, vol.10, p.18.
(2) Tabari, Muhammad ibn-Jarir, *Aba Ja’far, Tafsir al-Tabari, ((Bayrat: Muassat al-Rsalat, (1420h),vol.5, p.386.
(3) Mustafa, Ibrahim et al, Al- Mu‘jam al-Wasit, (Dar al-Da‘wat), P.213.
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“Life is growth, survival and benefit and (in human sciences) the sum of
the characteristics seen in animals and plants that differentiate them from
inanimate objects such as nutrition, growth, reproduction, etc”.

Imam Jurjani explains the phenomena of life as an attribute with these words:
W iy oy OF s Gposall g dho o 13LA

“Life: It is an attribute that enjoins upon the person who does have it, to
know”.

Most scholars express life as an idiosyncrasy of Allah the Almighty. This worldly
life has existence, growth, survival, and a fixed time limit. But the life afterward has no
limits. And the life of a human being has also the qualities of intellect and knowledge. In
this regard, the definition of Imam Raghib al-Isfahani can be considered as best because
it elucidates the various aspects of life.

DEFINITION OF LIFE ACCORDING TO MEDICAL SCIENCE

Life is a state that extricates animals and plants from inorganic objects and dead
organisms. J. A.Thomson gives five elementary functions that are necessary to continue
the function of life.

“Self-dissimilation

Self-preservation includes assimilation, growth movement, etc.
Self-multiplication
Self-development

Self-regulation is the exercise of all functions, including self-
differentiation, self-adjustment, self-adaptation, and in many organisms,
distinctly recognizable psychical functions.” )

According to an eminent international scholar Pauling, it is a tough task to comment
on life, he says:

“It is not an easy task to define life. It is hard to elaborate; sometimes it is

easier to study a subject than to define it.” ©

(1) Al-Jurjani, Ali bin Muhammad,(1403), Kitab al-Ta‘rifat,( Bayrit: Dar al-Kutub al- ‘IImiyyah,p.194.

(2) Thomson, J. A.(1980), Life and Death (Biological), Ed, Hastings, James, Encyclopedia of Religion and Ethics,
(Edinburgh, T.& T. Clark), vol.3, p.1.

(3) Jackson & Moore,(1987), The Nature and Origin of Living Organisms, (London: Routledge & Kegan Paul), p.57.
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The definition of Muslim scholars and medical science is almost the same with some
minor differences. But the fundamental concept is the same.

1.2. DEFINITION OF DEATH (MAUT)

The New Oxford Encyclopedic Dictionary sheds light on the phenomena of death as
“Final cessation of vital functions”.

It can be said that the state of death is the failure of major functions of life.

THE WORD “DEATH” IN THE QUR’AN

Surely life and death are correlatives. The understanding of one depends on the

other.
The Ront ward for Neath (3 ¢ a) i mentinned 1RK timeg in Oiiran in R farme The

-

ward .- %% acenre fiftv times. The remaining ones are (&b),(SG), (wG), (&5),
(e25), (wok) and (&3).
All of the verses contain information regarding death except this verse:

- 2 e 2 P 2 D3 2 2 2 2 ATy @ P 29, .
2) * }/a,a g% o O 8 g% o 2 g% o -9 w0 o ,w .22l *9
@) Sgaz5 4] 45 @St &5 WSl &5 WS Al (28 ally O Y

“Then will He cause you to die, and will again bring you to life, and again
to Him will ye return.”

The verse reflects the fact that a human being refutes Allah Almighty but
He is the one and only Who gives him life and death. The only supreme
power gives life again after death. The time of death is certain that never
can be changed by anyone.

@ ool il i A8
“Every soul shall have a taste of death.”

Abdullah Yusuf Alf comments on the above-mentioned verse as:

“The soul will not die, but the death of the body will give a taste of death
to the soul when the separates from the body. The soul will then know that
this life was but probation. And seeming inequalities will be adjusted
finally on the Day of Judgment.”®

(1) The New Oxford Encyclopedic Dictionary, (Oxford: Oxford University Press & Bay Books, 1983), vol.1.p.432.

(2) Al Qur’an 2:28

(3) Al- Qur’an 3:185

(4) Yasuf Ali, Abdullah,(1983), The Holy Quran Text, Translation, and Commentary, (Lahore: Sh. Muhammad Ashraf,
p.172.
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The verse presents the universal truth that in the end, every leaving being faces death
no one can survive forever. Everything has life will go to an end and perish. The only
Allah Almighty is eternal. No one escapes from death either; he endeavors to run away
from it. Death is an eternal fact; everyone must meet it at its prescribed time. Death is an
end of deeds and all human activities. And The next world is only the world of
accountability.

(1)“/\4/}C‘5JJL;('.M§}J‘DUBQ\V§§U\J‘)J "L,Q..j\
"Wherever ye are, death will find you out, even if ye are in towers built up
strong and high!"

The same subject has been presented in the verses 4:15, 6:61, and 62:8. No one can
escape from death because it is a universal reality. The death clasps when its time
approaches and there is no advantage of durable houses and sound towers to evade it. The
Holy Quran 6:94 explicate the hardships and severe pain of death which face an atrocious
person because they invent lies about Allah Almighty.

@ 3580 30 5hs Sae geat S8 5l ks o3 ale
“He Who created Death and Life that He may try which of you is best in
deed and He is the Exalted in Might, Oft-Forgiving”.

Abdullah Yisuf Al @ throws light on this verse as:

“Death is here put before Life, and it is created. Death is therefore not
merely a negative state. The state before life began, which may be non-
existence or existence in some other form: the state in which Life as we
know it ceases, but existence does not cease; A state of Barzakh (23:100),
or Barrier or Partition, after our visible Death and before Judgment; after
that will be a new Life, which we conceive of under the term Eternity.”

Allah almighty created life and death because he is the only creator of all creations.

The second part of the verse sheds light on the proposition of life which is to testify
the worth and doings of human beings. He is the best doer who spends his life according
to the Will of Allah Almighty.

“Who amongst you do good deeds in the most perfect manner, which

means to do that for Allah's sake and following the legal ways of Prophet

Muhammad (upon whom be peace and greeting). Creation, therefore, is not

in mere sport, or without a purpose concerning man. The state before our

(1) Al- Qur’an 4:78

(2) Al- Qur’an 67:2

(3) Yasuf Ali, Abdullah,(1983), The Holy Quran Text, Translation, and Commentary, (Lahore: Sh. Muhammad Ashraf,
p.1576.
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present life, or the state after, we can scarcely understand. But our present
Life is given to accredit us to strive by good deeds to reach a nobler
state”. ()

In the light of the above discussion it can be said that the word death appears in
numerous delinating verses of the Holy Qur’an containing the following multiple
subjects:

1. The human being has no right to refute Allah Almighty, He is the one and
only who has the authority of life and death.

2. One should be obliged to the supreme power who will surely raise all human
races after death.

3. Death is an unforgettable /invincible reality no one can escape from it. The
people involved in sins never seek death.

4. If someone has any worldly measures and the time of death comes nearer it is
better to prescribe all of the worldly measures to achieve God's pleasure.

5. The time of death is understood as any precautionary measure never averts
anyone from it and Allah Almighty has created life and death for good
deeds.

It can be said after the above discussion the Holy Qur’an does not obviously
delineate the meaning of death, not the hadith literature. However, several traditions in
which the Prophet Muhammad (upon whom be peace and greeting) permitted and gave
bits of advice to remember death and reminded them the benefits of remembering Death.
Some people have love of the Holy Prophet and also have affection to death in their
hearts. Because they know that very after their death they will meet their beloved
Prophet. It must be considered that the aspiration of death has been strictly prohibited
according to various traditions even in the case of hardships and critical problems. @
Various traditions imply the fact the long life of the Muslim is better in the sense that he
has a better opportunity to perform virtues and good deeds because death ceases the
process. ® The Holy Prophet (upon whom be peace and greeting)Muhammad forbids
death the long life provides the opportunity to a person who does not on the right path.

(1) Khan, Muhammad Mohsin, Dr & Hilali, Muhammad Taki-ud-Din, Dr., Translation of the Meaning of the Noble
Qur’an,(Madinah: King Fahd Complex),p.771.

(2) Bukhari, Aba Abdullah Muhammad ibn Isma‘il, Imam, Al- Jami‘ Al-Sikah, Kitab, al-Da‘awa’ti, Bab, al-Du‘a’l
bilmawti wal- Hayati, Hadith# 6351

(3) Muslim Bin Hujaj, Imam, Al-Musnad Al- Sahih, Kitab, Al-Zakri-wa-al-Du‘i..., Bab,Karahati tamanna al-Mawti Lidrra
Nazala bihi, Hadith#2682.
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The more life provides an opportunity to give up bad deeds, astray, and refrain from bad
attitudes V-

The Islamic Organization for Medical Sciences (IOMS) and the Kuwait
Foundation for Advancement of Sciences held a seminar in 1985 on human life and
presented their decision @ In this regard, the Holy Qur’an does define neither death nor
the hadith literature. So it is necessary to turn toward Muslim scholars.

1.2.2. DEFINITION OF DEATH BY MUSLIM SCHOLARS

Imam Raghib al-Isfahani the term death is used in many ways. In the context of
death he states the five forms of death as he has stated the different types of life.

LA plsl st ol el
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“The first: what is about the developing power that exists in man, animals,
and plants? The second: is the demise of the sensing power. He said: | wish
I had died before this. The third: is the disappearance of sane power, which
is ignorance. Fourth: sadness that disturbs life and what he meant by saying
death will come to him from every quarter, yet will he not die: The fifth: a
dream, and it was said: sleep is a light death, and death is a heavy sleep.
Every soul shall have a taste of death. It is an expression of the
disappearance of animal power and the separation of the soul from the
body.”

Al1 bin Muhammad al-Jurjani in his worthwhile work Kitab al-Ta‘rifat explores the
meaning of death as:

(1) Bukhari, Abai Abdullah Muhammad ibn Isma‘il, Imam, Al-Jami‘ Al- Sahih, Kitab, al-Marda, Bab, al-Maridi al-Mawta,
Hadith#5673.

(2) Madhkar, K. L., A. Awadii, Human life, its inception and end as viewed by Islam: the full minutes of the Seminar on
Human Life: Its Inception and End as Viewed by Islam, Islamic Organization for Medical Sciences & Kuwait Foundation
for Advancement of Sciences, Kuwait, (1985).

(3) Al-’Asfahani, Raghib, Imam, Al-Mufradat fi Garib-al-Qur’an,( Bayrit:Dar-al-Qalam, 1412h), pp.781-782.
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“Death: an existential quality that was created against life, and in the
terminology of the people of truth: suppressing the desires of the soul, so
whoever dies of his desires has lived by his guidance.”

'Allamah Khazin defines death in the perspective of attribute and a condition that
appears after the exit of the spirit from the body:

“Death is an existing attribute lacking life and it is said that death means

the disappearance of animal faculty and departure of the spirit in the body

it is due to sensation with habitual existence of the spirit in the body. It is

due to which an animal is called an animal.” ®

Ahmad Faiz in his distinctive work captioned al-Yawm al- Akhir f1 Zilal al- Qur’an
comments on the critical situation at the time of death in an explanatory manner:

“It is worse than the stroke of the sword, the cutting of the saw, or the

twisting of the pincers because it attacks both the body and the spirit. The

final intensity of the pain comes from extreme sadness experienced by one

who is to die. A period of progression in the development of man.”®®

h O e o} ) 0 3 G 2 0yl e B G g ol o3l Gl S e el
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‘Death is the absence of life; it is also considered the opposite of reason
and faith as may be seen in the Holy Qur'an “Or he who was dead, then We
revived him and made for him a light by which he walks among the
people.” And “You cannot make the dead hear”. As it is meant by it, that it

is the thing that weakens nature and does not suit it, such as fear and
sadness. The Qur’an says: “And death comes to him from everywhere, but

(1) Al-Jurjani, Ali bin Muhammad, Kitab al-Ta‘rifat,( Bayriat: Dar al-Kutub al- ‘Ilmiyyah:1403),p.161.

(2) Al Khazin, ‘Alauddin,( 1399h), Tafsir al- Khazin, Bayrat: Dar al-Figr, VVol.6,p.236.

(3) Smith, Jane Idle man & Haddad,( 1981), Yvonne Yazbeck, The Islamic Understanding of Death and Resurrection,
Albany, State University of New York Press, p.102.

(4) Mustafa, Ibrahim et al, Al- Mu‘jam al-Wasit, (Dar al-Da‘wat), P.891.
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he is not dead.” It also means 'difficult conditions such as poverty,
humiliation, old age, and disobedience'.

Ibn Manziir has defined death by quoting Laith:

M aidy Ap bugly &g it J6F 0 gls 2. 3le g
“Death is a creation of God Almighty. Others: death is the opposite of
life.””

The same view is of the author of al-Qamiis al-Muhit that death is an antonym of
life @

Hafiz Ibn-Qayyim ©® comments in his worthwhile work Kitab al-Riih regarding
Sheikh Ahmad bin 'Amr:

“Death is not an end but the transfer of place”

In Arabic English Lexicon Edward William lane says about death,
“It is the situation when a person becomes quiet, still or motionless,
lifelessness when there is no spirit”. ¥

It can be said that the condition in which Life as we are familiar, ceases, but
existence does not cease. It is a state in which the soul separates from the body.

CONCEPT OF DEATH ACCORDING TO MEDICAL SCIENCE

Miller’s concept of death has been presented as:
“The irreversible cessation of cardiac and respiratory activity” ©)

The Uniform Determination of Death Act (UDDA) is a model state law that was
approved for the United States in 1981 with the collaboration of National Conference of
Commissioners on Uniform State Laws, the American Medical Association and, the
American Bar Association. This law states:

1. The death islrreversible cessation of circulatory and respiratory functions, or

2. Irreversible cessation of all functions of the entire brain, including the brain
stem.®

(1) Ibn Manzir, Lisan I - ‘Arab, Dar al- Sadir, vol.2, P.90.

(2) Feroz, ’Abadi, Muhammad bin Ya‘qub, al-Qamis al-Muhit(Bayrit: Mii'sasah al-Risalah, 1426h),p.160.

(3) Ibn-Qayyim, Hafiz, Kitab al-Rah,

(4) Lane Edward William, Arabic- English Lexicon, (London: Williams & Norgate, 1863), p.2742.

(5) Miller, Andrew C., Opinions on the Legitimacy of Brain Death Among Sunni and Shi’a Scholars, Journal of Religion
and Health, vol.55, No.2, p.395.

(6) Uniform Determination of Death Act, National Conference of Commissioners on Uniform State Laws, (1980), P.5.

https://www.uniformlaws.org, Retrieved on 30th June 2021.
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In 1986 third international conference of Islamic Jurists the Islamic Figh Academy
(IFA) of the Organization of Islamic Cooperation (OIC; formerly Organization of the
Islamic Conference) declared: (IFA-OIC 19)

‘A person is considered legally dead, and all the principles of the Sharii‘ah can be
applied when one of the following signs is established

1. Complete stoppage of the heart and breathing, and the doctors decide that it is
irreversible.

2. Complete stoppage of all vital functions of the brain, and the doctors decide that
it is irreversible, and the brain has started to degenerate. )

1.3. Sanctity of Life

1.3.1 Definition of Sanctity of Life

The word sanctity is renowned for equivalence of life, transparency of life, and the
aptitude of life the quality of "sanctity". It is a Latin word.

The Oxford English Dictionary throws light on the word Sanctity as:

“The quality of being sacred or hallowed; sacredness, claim to (religious)

reverence; inviolability." @

The Random House Dictionary ) elaborates the word "Sanctity” with these words:
“Holiness, saintliness, or godliness; Sacred or hallowed character;
inviolable sanctity of the temple; sacred thing.”

James F. Keenan sheds light on the concept in an elaborated manner with these
words:

“Sanctity is a quality which is referenced as somehow touched by divinity

and therefore untouchable for humans: sanctity is that which the divinity

protects from violability” ()

It can be said that the word sanctity supports the concepts of reverence, veneration,
and inviolability. No human being cannot murder or commit suicide: the sacred value of
life draws a line that cannot transgressed by anyone. The life of a person is not only sane
for himself but also others. The life of the patient is not only sane for himself but also for
the caretakers and doctors.

1.1.1. Sanctity of life in light of the Qur’an and Prophetic Traditions

(1) Moosa E., (1993) Brain death and organ transplantation-an Islamic opinion, South African Medical Journal, vol.83,
no.6, pp, 385-386.

(2) The Oxford English Dictionary, (New York: Clarendon Press Oxford, 1989), vol. xiv, p.442.

(3) Ed by Stein, Jess,( 1973) The Random House Dictionary of English Language,(New York, Random House Inc, p.1265.
(4) Ed by Bayertz, Kurt,(1996) Sanctity of life and Human Dignity, (The Netherlands: Kluwer Academic Publishers, p.3.
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Allah Almighty has blessed man with sanity and an honored man with special favors
because he made human beings in the greatest form of all his creations. Man is not only
superior but also noblest in all living species of the universe.

(1)M°”L:il;u;m§3;°”"5u\_.u\wﬁu) A5 g AUl 63T g Sy

“We have honored the sons of Adam; provided them with transport on Iand
and sea; given them for sustenance things good and pure; and conferred on
them special favors, above a great part of Our Creation. “

Abdullah Yisuf Al says in the exegesis of this verse:

“The distinction and honor conferred by Allah on man are recounted to
enforce the corresponding duties and responsibilities of a man. He is raised
to a position of honor above the brute creation: he has been granted talents
by which he can transport himself from place to place by the land, sea, and
now by air: all the means for the sustenance and growth of every part of his
nature are provided by Allah; - and his spiritual faculties (the greatest gift
of Allah) raise him above the greater part of Allah's Creation. Should he
not then realize his noble destiny and prepare for his real life in the
Hereafter?" @

The man is blessed as a special creature of Allah and bestowed superiority never
given to any other creature.

® gad sestdly Ss

“So blessed be Allah, the Best to create”.

In the context of this verse, Al-Razi states the superiority and status of a human
being with these glorious words:
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“A creature different from the first creature, different from the later one,
where the almighty made him animal from the stone, speaking from the
dumb, hearing from the deaf, seeing from the mound and granted him inner

(1) Al- Qur’an 17:70

(2)Yasuf Ali, Abdullah, The Holy Quran Text, Translation, and Commentary, (Lahore: Sh. Muhamma d Ashraf, 1983),
p.714.

(3) Al- Qur’an 23:14
(4) Al-Razi, Mafatih al-Ghayb,( Bayrit: Dar Ihya al-Turdth al-‘Arabi, 14204H),\Vol.23.P.265.
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and outer selves rather than every part of the body is the miracle of nature
which can't be counted by any counter.”

The human being is the most honored creation and this honor has been given to him
by the one and only creator Allah Almighty. Allah Almighty also has given this honor to
its life. The life of all human race has sanctity and those who go against it, will be
extremely punished.
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“On that account: We ordained for the Children of Israel that if anyone

slew a person -- unless it is for murder or for spreading mischief in the land
- it would be as if he slew the whole people.”

Ibn Kathir interprets this verse:
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“The verse means that whoever kills a soul without a just cause such as
legal punishment for murder or for causing corruption on earth, then it will

be as if he has killed all people because there is no difference between one
life and another.”

The Prophet Muhammad (upon whom be peace and greeting) said on the day of
‘Arfah:
g ois 1Ky s (gix ) Sl 1Kl 25 2Kk s B Jeds S5 S
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“Verily, Allah the Exalted has made sacred your lives, your wealth, and

your honor except by right of justice, just as your day, your city, and your
month are sacred.”

In Al- Jami‘ al- Tirmadhi it has been narrated by narrated Ibn- ‘Umar that the
Messenger of Allaah(upon whom be peace and greeting) said:

Dol o B Lo Bl gy (it (sl il Gl J6 12 g oe

(1) Al- Qur’an 5:32

(2) Ibn Kathir, Muhammad, bin, Isma‘il, Aba al-Fida,(1420h) Tafsir Ibn Kathir(Dar Tayibah-lil-Nashr-wal-
Tawzi‘,Vol.3,p.92.

(3) Sarkhast, Muhammad bin Ahmad, Usiil Sarkhasi(Bayrit: Dar al-M‘arifah), vol.2,p.334.

(4) Tirmadhi , Abil ‘Isa, Muhammaad bin Isa Tirmadhi, Imam, Al- Jami‘ al- Tirmadh, Kitab, al-Bir wa Silah , Bab, Ma
Ja‘a fi Ta‘zim al-Mu’min, (Bayrit :Dar Ihya Al-Turath al- ‘arabiy ) , Hadith#3032.
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“Narrated Ibn- ‘Umar ...Whose honor is more sacred than yours! And the
believer's honor is more sacred to Allah than yours."”

It is not the quality of a true Muslim believer who hurts others and degrades them.
To exploit or insult is an erroneous and answerable act.

Muslims have been directed to not only secure the life and rights of others but also
their wealth, respect, and blood. Allah Almighty bestowed duty on man to save the
dignity and rights of others concerning life, death, wealth, and freedom. All these
inviolable duties are obligatory to fulfill by all mankind as mentioned in the above
tradition. It is one of the foremost duties of the Muslim that he must preserve his tongue
and hand to harm others.

Muhammad bin Ahmad Sarkhasi has undelined in his worthwhile work ’*Usiil
Sarkhasr:

B 382 Opr g Yl s 0, aadlly Jadl an 3T afll ek oY e U Q65 B oY
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“As Allah, the Exalted created humanity to carry His trusts, He dignified
them with reason and sacred inviolability to be responsible for the duties

and rights Allah placed over them. Then He granted them sanctity and
freedom.”

The fact is crystal clear from the above-mentioned tradition that there is no
discrimination among the life of Muslims and non-Muslims. The life of all human beings
is sacred and tries to be secured till its last extant.

1.3.2 Sanctity of life According to a Medical Science:

It is better to elaborate the concept of the sanctity of life in the light of medical
science because the present era is the era of medical science. Along with the
medicalization of society, life has gained a prominent part of scientific and medical
scrutiny. In the present modern age, the two major sources of science and medicine
determine the definition and value of life to a great extent.

The Greeks have elucidated life philosophically in the context of traditional western
medicine. "'man" was conceived of as inextricably embedded in the natural world, and
consequently life was a vital quality shared by all living things, something that could not
be controlled or modified. Life was inevitably “sacred". Health and disease were

(1) Sarkhast, Muhammad bin Ahmad, Usiil Sarkhasi(Bayrit: Dar al-M‘arifah), vol.2,p.334.
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understood to be manifestations of being alive. The body itself was a natural body-mind
unity.

The above discussion reflects the Greeks' respectful understanding of the body of
human beings and the mystery of life as well.

No human being owns the right to end of his life under his authority. Allah Amighty
alone, has absolute power to dominion over it" )

Intentionally one's demise is no doubt immoral as murder; such type of act on the
behalf of a being is to be deliberated as a refusal of Allah's sovereignty and his
affectionate strategy it is the contravention of divine law.

Helga Kuhse states:

“Sanctity of life means the sanctity of human life - that is, the bodily life

possessed by us between conception or birth and death” @

Sanctity of life is renowned as an ethical principle that demands determining the set
of moral rules concerning issues, especially in the end of life issues, problems concerning
euthanasia and abortion, infanticide, etc. Many ethical and moral questions arose
concerning these issues.

Now in the contemporary age of globalization when the progress in the field of
medicine is at its crowning point and the system of bioethics has been organized and
developed some modern medical practices would threaten human life. The issues related
to this field can not only be discussed according to the religious point of view but also
expresses the bio-medical context. The sanctity of life principle belongs to the subject of
bioethics so it is better to elaborate on the term bioethics. It can be defined as:

"A system of morality based on biological knowledge and human values,

with the human species accepting responsibility for its survival and the

preservation of the natural environment" ¢

The above mentioned principle discussed in the span of bioethics induces everyone
to keep this (principle) in mind before taking any decision that could amend what we
venerate as human life.

With the advancement in the field of medical science, the field ignores some real
concerns about the life of human beings. In the broader sense, the sanctity of life as an
ethical principle deals with establishing set of organized moral rules concerning present-

(1) Vivian, Nutton & Cornard, Lawrance et al, “ Roman Medicine 250 BC to AD 200” in The Western Traditional
Medicine 800 BC to AD 1800.

(NewYork: Cambridge University Press, 1995), p.31-35.

(2) "Euthanasia" New Catholic Encyclopedia, (New York: McGraw-Hill, 1967), vol. 5, p.639.

(3) Kuhse, Helga, Sanctity-of-Life Doctrine in Medicine,(New York: Oxford University Press, 1987),p.3.

(4) Meine, Curt, (1989) Review of the book “Global Bioethics: Building on the Leopold Legacy”, Environmental Ethics,
Vol. 11, p.282.
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day issues. It means respect for the life of an individual means respect for its inviolable
integrity. In this sense, the principle relating to the sanctity of life demands establishing a
set of tests of moral rules as prescribed by Somerville. Both tests presented her with the
concept of life with its sacredness. The tests are presented as follows:

The first, "does this procedure or technique demonstrate profound respect for life?"
is concerned with the understanding of what life is and the respect that it is worthy of.
This test calls first for recognition of the complexity of human life, not only in physical
structure, chemical composition, and physiological activity but also in taking into account
the diverse religious interpretations, people's beliefs, and experiences that overall lead us
to a deep reverence for human life. “The Sanctity of Life Principle” urges us to keep this
in mind before making any decision that could alter or hazard what we revere as human
life.

This perception of the idea of "sanctity of life" underlines the fact that no one has a
right of the domain of human life; his right is only restricted to use it. In the sense of the
religious paradigm, the idea can be understood as an activity in which God commends to
a human being the obligation for the invaluable life and responsibility for it in a
"stewardship" to a specific limit.

In the view of Gallego "The above mentioned principle is directed to the
organization, regulation, and correction of those sorts of moral rules that help to identify,
analyze and resolve those particular problems that arise in the practice of clinical
medicine around life concerns”.

Callahan argues five main problems where this principle of Life’s sanctity should be
carefully considered and where developed moral rules would be necessary. The basic
issues are:

» “The survival and integrity of the human species

* The integrity of family lineages

* The integrity of bodily life

* The integrity of personal, mental, and emotional individuality

« The integrity of personal bodily individuality” )

“Life is precious, should be respected and protected, treated with

consideration, and is a basic principle of our society”.

This principle is known as an “ethical principle”

(1) Gallego, Fabian Andres Ballesteros, Sanctity of Life: Exploring its Significance in Modern Science and Bio-
Ethics,(Montreal: Mc Gill University, 2001), P.50.

(2) Sanctity of Life: Exploring its Significance in Modern Bio-Ethics, (Montreal: McGill University), p.51.

(3) Keyserlingk, Edward W.(1979), Sanctity of Life or Quality of Life in the context of ethics, medicine, and law,(
Montreal: Law Reform Commission of Canada

The Law Reform Commission of Canada, p. 42.
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Keyserlingk presents two main themes to explore ethical principles according to
theological perspective:

1. “Man's dignity, worth, and sanctity are from God, and these aren’t
due to some quality or ability in a man.

2. Life is a gift in trust, it is on loan, and man does not have dominion
over it. « @)

The above-mentioned principles of a western scholar not only reflect the Islamic
concept of sanctity and dignity of life but also other major religions of the world.
Moreover, even though each proposed issue has certain specific aspects of human life
that deserve debate, there are some medical issues such as the advances in genetics and
reproductive medicine, that for their complexity and breadth demands more than one of
those features of human life. Today, a hospitalized patient is commonly seen, asked, and
suggested more by his or her family physician and the diminution from one specialist to
another is part of medical assistance. The present-day modern medicine specialization
presents moral responsibilities related to the medical field. The specialization in this field
not only presents medical knowledge but also offers health care ways.

This approach is based on the concept that taking human life in the medical field is
strictly prohibited. The life of all human beings has the same value even if they belong to
any part of society, casste, or religion.

Conclusion

The above discussion provides a comparative analysis of the phenomena of life,
death, and sanctity of life according to Islamic literature and Medical Science. Life is a
precious gift, an attribute and a great blessing of Allah Almighty Who bestowed man
with life with different consecrations to fulfil its commands. The phenomena of death
have not been clearly elucidated in the Holy Qur’an but only some symptoms of death
have been explained in the ahadith. However different Muslim scholars have written the
definition of life and death like *Asfahani, Suyiti, TabarT and Jurjani. Medical science
has a clear view of death.

The Holy Qur’an and the number of ahadith have elucidated and proved the concept
of Sanctity of life. Man has been bestowed with dignity and inviolability by the Almighty
Allah. It is not due to any kind of deservedness of man but it is purely a God’s gift.
That’s why, a human has no authority to kill himself because life is a trust of Allah.
Islam and Medical Science have uniformity in this regard and lay emphasis on it. The
principle of sanctity of life focused on the systemization and legalization of all kinds of
moral rules that help to detect, examine and sort out in the field of clinical medicine
concerning the end of life issues. Medical Science grasps all the aspects of the sanctity of

(1) Keyserlingk, Edward W, (1979) Sanctity of Life or Quality of Life in the context of ethics, medicine, and law,
(Montreal: Ministry of Supply, p.13.
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life in the form of an ethical principle and the Islamic literature provides clear views
regarding the sanctity of life. It can be said that the ethical principle is an exact shadow
that reflects the teachings of the Holy Qur’an and Hadith regarding the sanctity and
security of the life of a human being. The purpose behind both of them is almost the
same. The code of Sanctity of life is a considerable stumbling block in this regard to
overcome the issues like euthanasia, suicide, abortion, or infanticide and remove
mechanical support. So it is not only the duty of Muslim physicians but also all others to
take measures for saving the life of every human being.

Apigiekekatatas



